Ecumenism
 

Prologue


            Our Church is –by nature- “catholic” (Greek: καθολικός = overall), and therefore naturally ecumenical (universal).  It keeps its arms outstretched for all people, of every race and age, inviting them all to come near.  Christ, who is the head of the Church, perpetually extends His invitation to the world: “come to me, all of you”, while simultaneously sending out His disciples to preach the Gospel of salvation “to all nations”.
            This compositional and natural characteristic of the Church, ecumenicity-universality, is claimed nowadays by two movements, both of which express the spirit of our times; they are Ecumenism and Globalization.
            Globalization is being promoted by mighty political-economic powers, projecting the model of a unified humanity, while Ecumenism preoccupies itself in the religious sector, by striving towards the vision of a unified Christianity and eventually aiming for an ecumenical religion, a Pan-religion.
            In this issue, we shall attempt to outline the Ecumenist movement –in which Orthodoxy also participates- because it continues to be unfamiliar to the majority of our Church and also because the sequence of events within the Church are causing anxiety and concern.
            It may sound strange, but, it is a fact that today, Ecumenism is a threat to the ecumenicity of our Church because it is continuously slipping into increasingly more accommodating and syncretist tactics, which negate the fundamental principles of the Orthodox faith.  Lest we forget, the orthodox, upright faith, is the first and foremost prerequisite for the salvation of man, according to the divinely-inspired, patristic opinion: “Whomsoever desires to be saved, must, before everything else, preserve the catholic (overall) faith, which, if one does not preserve whole and immaculate, without hesitation, he will be lost for all eternity”
            Thus, if the redemptive message of Orthodoxy is lost amongst the deceptive messages of the heterodox and other religions, for the sake of a utopian ecumenistic vision, then all hope will also be lost, for the whole world.
CHAPTER 1.
What is Ecumenism?


            Ecumenism is a movement, which proclaims that its purpose is to unify the divided Christian world (Orthodox, Papists, Protestants, etc.).  This idea of unification moves every sensitive Christian soul and resounds its innermost desires.  This is precisely the idea that Ecumenism has also appropriated. But this unifying vision –a par excellence spiritual vision- is mainly reliant on human efforts and not the energy of the Holy Spirit.  It is only when the Holy Spirit encounters human repentance and humility that this vision can become a reality.
            The much-coveted unification –if and when it does occur- will be nothing short of a miracle of God.
When did it appear?


            The roots of Ecumenism must be sought in the Protestant realm, in the middle of the 19th century.  At the time, when certain Christian Confessions began to notice that their followers were deserting them on account of an increasing religious indifference and the appearance of organized anti-religious movements, they resorted to a rallying of their forces and a mutual collaboration.
            This unifying activity of theirs eventually took on an organized form -an Ecumenical Movement- in the 20th century and specifically in 1948, with the founding of the World Council of Churches (W.C.C.) in Amsterdam, Holland, with its headquarters in Geneva, Switzerland.
            It must of course be stressed that the W.C.C. would never have been able to acquire an “ecumenical” character and would have remained an inter-Protestant affair only, if certain local Orthodox Churches had not participated in it.  The Roman Catholics had originally refused to participate, however, later on, without actually becoming incorporated in the W.C.C., they too joined in the Ecumenical Movement.  With a relative decree of the 2nd Vatican Synod (1964), they founded their own Ecumenism, which aspires to unifying all the Christians under papal domination.
CHAPTER 3.
Orthodox participation in the Ecumenist movement


We need to confess that a significant push towards the creation of the Ecumenist Movement was also given by the Ecumenical Patriarchate of Constantinople; specifically, with its Proclamation of 1920, which –as became evident- also constituted the basis for the “Charter” pertaining to the participation of the Orthodox in the Ecumenical Movement.
            This Proclamation was something entirely unprecedented in the history of the Church; it was the first time that an official orthodox document had characterized all the heterodox Communities of the West as “Churches”; as “related and intimate in Christ, co-inheritors and a common body in the promise of God.”  With this, it overthrew orthodox ecclesiology. And, to avoid any references to much older times, it suffices to remember that several years earlier (1895), this same Patriarchate in one of its circulars had removed Papism from the Church, because it had introduced “heretical teachings and innovations”. This was the reason that Western Christians were called upon to return to the bosom of the one Church, i.e., Orthodoxy.
            With the “Charter of Nations” as its model, the 1920 Proclamation proposed the formation of a “cohesion and communion between the Churches”, its principal aims being a) the re-examination of dogmatic differences with a predisposition for compromise, b) the acknowledgement of a uniform calendar (the partial implementation of which, unfortunately brought about an inter-orthodox rift with regard to the celebration of feast-days ) and c) the convening of pan-Christian assemblies.
            With the exception of the Ecumenical Patriarchate, nearly all of the Orthodox Churches gradually asked to become –and did become- accepted as members of the W.C.C.. However, some of them were compelled later on to recant and depart, as they noticed with dismay its degeneration on the one hand, and on the other, they were being pressured by the intense anti-ecumenist reactions of their fold.  It was therefore understandable for a question to be raised:  How is it possible for Orthodoxy to be “incorporated”, to become a “member” of “something”, when Orthodoxy itself constitutes the “whole”, the very Body of Christ Himself, Who calls upon everyone to become His members?
            Besides, the presence of the Orthodox Churches in the Assemblies of the W.C.C. was always meager, ineffective and decorative, because of the way the W.C.C. is composed and operates.  Its decisions were shaped exclusively by the quantitative superiority of Protestant votes.  Of course, up until 1961, the Orthodox would submit separate statements (some of which comprise monumental confessional texts), as representatives of the One, Holy, Catholic and Apostolic Church.
            With regard to the Vatican’s ecumenist opening, the response by Orthodoxy was a positive one, its main adherent being the Ecumenical Patriarch Athenagoras. The Patriarch met with Pope Paul VI in Jerusalem (1964); he proceeded to lift the anathemas of the 1054 Schism together with him, and he confirmed his support of the “dialogue of love”, thus promoting the aims of the 2nd Vatican Synod.
CHAPTER 4.
The theoretical openings of Ecumenism


           In order for Ecumenism to realize its goals, it is compelled to disregard or to even revise certain basic principles of Orthodoxy.
            It projects the notion of a “Broadened Church’’, according to which theory, the Church is one and it includes Christians of every denomination, from the moment they have accepted baptism. In this way, all the Christian Confessions are  to be seen as “Sister Churches” between themselves.
            It is within this same spirit, that the idea of a “Worldwide Visible Church” is perceived.  The Church, which allegedly exists “invisibly” and is comprised of all Christians, will manifest itself in its visible dimension thanks to these common, unifying endeavors. 
            These notions were also influenced by the Protestant “branch theory”, according to which, the Church is a “tree” whose “branches” are all the Christian Confessions, each one of which supposedly possesses a portion of the Truth.
            To this, we might also add the theory of the “two lungs”, which was developed between orthodox ecumenists and papists. According to this theory, Orthodoxy and Papism are the two lungs that the Church breathes with. In order for the Church to supposedly begin to breathe properly once again, both lungs must  synchronize their breathing.
            Finally, included in the methods used by Ecumenism to approach Christians, is the so-called “dogmatic minimalism”. This is an endeavor to reduce the number of dogmas to only the more necessary ones, i.e., to a “minimum” (the least), in order to hurdle the dogmatic differences between the various Confessions.  However, this will result in a disregard of the dogma, its demotion, and a minimizing of its significance.  “Let the Christians be unified” they say, “and the dogmas can be sorted out afterwards, by the theologians!”  
            It may be easy of course to unify Christians with this method of dogmatic minimalism, but will such “Christians” be Orthodox, in other words, truly Christian?
CHAPTER 5.
The Orthodox perception of the Church


            According to Orthodox ecclesiology, the terms “Church” and “Orthodoxy” have the same meaning.  The Church is definitely Orthodox, and Orthodoxy is the One, Holy, Catholic (overall) and Apostolic Church – the Body of Christ.  Given that Christ is only one, the Church can therefore only be one.  This is why there can be no notion of “division” within the Church.  There can only be a departure from the Church.  Thus, during certain historical moments, heretics and schismatics were “cut off” from the one body of the Church and were no longer members of its body.
            The Church possesses the totality of the Truth; not an abstract kind of truth, but a way of life that saves mankind from death and makes him “God by Grace”. In the opposite case, heresy constitutes a partial or a full denial of the Truth; it is a shattering of the Truth, which takes on the form and the pathology of a mere ideology. It distances mankind from the way of living that God gave to His Church, and it causes it to die spiritually.
            Furthermore, the dogmas, which enfold the transcendental truths of our faith, are not just a series of abstract meanings and intellectual concepts, nor are they –even more so- a form of medieval obscurism or a theological scholasticism. They are the expressions of the experience and the way of life of the Church.  This is why, when there is a difference in dogmas, there is most certainly a difference in one’s way of life.  Whomsoever underestimates the precision involved in faith, cannot live the fullness of life in Christ.
            A Christian has to accept everything that was revealed by Christ; not any kind of  “minimum”, but everything.  Because it is only in the totality and the integrity of the faith that the catholicity (“overallness”) and orthodoxy of the Church are preserved.
           This is the explanation for the “to-the-death” struggles of the holy Fathers for the preservation of the Church’s faith, and their meticulous attention to the formulation –with the enlightenment of the Holy Spirit- of the “terms” arising from each Ecumenical Synod (council).  These “terms” signify nothing more than the boundaries and the borders of the Truth, so that the faithful would be able to discern between the Church as Orthodoxy, and a heresy.
            By denying the totality of the Truth, the heterodox distanced themselves from the Church. That is the reason they are heretics. They have consequently deprived themselves of the sanctifying grace of the Holy Spirit and their “sacraments” have no validity. Therefore, the baptism “sacrament” that they perform does not have the prerequisites to embody them into the Body of Christ.
            According to the 68th Canon of the Holy Apostles, “….for it is not possible to accept, either as faithful or as clergymen, those who have been baptized or ordained by heretics…” (Τους γαρ παρά των αιρετικών βαπτισθέντας ή χειροτονηθέντας ούτε πιστούς ούτε κληρικούς είναι δυνατόν). Saint Nicodemus of the Holy Mountain supplements the above, by saying that “The baptism of all the heretics is irreverent and blasphemous, and has nothing in common whatsoever with that of the Orthodox”. (’Όλων των αιρετικών το βάπτισμα είναι ασεβές και βλάσφημον και ουδεμία κοινωνίαν έχει προς το των Ορθοδόξων).
CHAPTER 6.
What do the Orthodox Ecumenists have to tell us?


An Orthodox hierarch had proclaimed that “the Holy Spirit prevails during each and every Christian baptism” and that the re-baptizing of heterodox Christians by the Orthodox is inspired by “narrow-mindedness, fanaticism and religious intolerance….it is an injustice towards the Christian baptism and indeed a blaspheming of the Holy Spirit”[i]!
            Another hierarch had claimed to certain heterodox that:  “We are all members of Christ; the one and only body, the one and only “new creation”, since our common baptism has freed us from death”[ii].
            Ecumenist ecclesiology was also expressed by Orthodox lips, in the following way:  “It is our duty to be prepared to acknowledge the presence of the Church, even beyond our own canonical boundaries, to which we attribute the one, holy, catholic (overall) and apostolic Church.[iii].
            But there are some other, even bolder ones, who have envisioned the “re-founding” of the Church, through the unification of all Christians.  An Orthodox hierarch asserted that: “we are in need of a new Christianity, which will be based entirely on new perceptions and terms. We cannot preach the religion that we received, to the coming generations”[iv].


[i] Mag. «Illuminator», Summer 1995, Pittsburgh, USA.
[ii] Mag. «Επίσκεψις», No. 370, p. 9, Geneva 1987.
[iii] Mag. «Επίσκεψις», No. 260, σ. 13-14, Geneva 1981.
[iv] News Paper of Athens «Εστία», 5-10-1967.
CHAPTER 7.
The dialogues


Ecumenism resorts to a wide variety of means, so that it can promote its plans. Its basic means is through dialogues.
            Nobody can deny that the Orthodox Church is by nature open to dialogue.  God always converses with man, and the Saints of the Church never declined any dialectic communication with the people.
            The Saints, who were fully conscious of their communion with God, strove through dialogue to relay the instances of Truth that they themselves had experienced. To them, the Truth was not an object of research.  They did not seek it; they did not negotiate it; they merely offered it. If their dialogues did not succeed in leading the heterodox to the rejection of their fallacious beliefs and the acceptance of the orthodox faith, they would simply discontinue their dialogue.
            Saint Mark of Ephesus conversed with the Papists for two whole years, during the Synod of Ferrara, Florence (1438-1439). After seeing their arrogance, their uncompromising stance and their persistence in their fallacious beliefs, he ceased every kind of association with them, in fact he urged the orthodox faithful: “Avoid the Papists, just like one avoids a snake”.
            The Ecumenical Patriarch Jeremiah II the Renowned, along with the Protestant theologians of Tybing (1579), had also commenced a theological dialogue.  However, when the Patriarch realized that the dialogue did not bear any fruits, he discontinued it. “We beg you” he wrote to them, “not to tire us any longer…Walk your own path. If you so desire, you may write to us, but not longer on dogmas of the faith”.
CHAPTER 8.
The dialogues of Ecumenism


Contemporary ecumenist dialogues are radically different to the dialogues of the Saints, because they are conducted on the basis of the broadened Church and dogmatic minimalism. That is what makes them non-orthodox and fruitless. Proof of this, is that over the almost one hundred years that they have been taking place, they have offered nothing noteworthy towards the unification of the Christian world. In fact, they have actually succeeded in dividing the Orthodox!
            The more prominent points in the pathology of today’s dialogues are the following:  
            Α’.       T h e   l a c k   o f   o r t h o d o x   c o n f e s s i o n .
           In their dialogues, certain Orthodox do not express the unswerving conviction of the Orthodox Church, that it constitutes the one and only Church of Christ on earth.  They also do not project the sanctified tradition and the spiritual experience of Orthodoxy, which are different to the traditions and the experiences of Western Christianity.  Only a confessional stance such as that could have vouchsafed and have made the Orthodox presence a fruitful one in such dialogues.
            Β’.       T h e   l a c k   o f     s i n c e r i t y.
            The shortage of orthodox witness, combined with the proven insincerity of the heterodox, has complicated the inter-Christian dialogue even more, and has rendered it ineffective. This is why we have often observed a superficial yielding, or the use of ambiguous language and terminology, in their attempt to camouflage their differences.
            First of all, if the Roman Catholics were truly above-board in their dealings, they should be clearly specifying to the ecumenist circles the same thing that they stress to their own faithful; in other words, their uncompromising fixation on pontifical primacy and infallibility.  This of course would have made it very obvious how they visualize the unification of Christians: not as a union of faith, but as a submission of everyone under pontifical authority. This would furthermore confirm the certainty that the papal institution comprises the most tragic warping of Christ’s Gospel and that it is using the dialogues exclusively to serve its own policy of expansionism.
           Chief evidence of the Papists’ insincerity is the preservation and fortification of Unia [1]. This is an underhanded institution that Papism used –and continues to use- as a model for unification, despite the heated protests of the Orthodox and despite the fact that Unia is the basic obstacle in the bilateral discussions today.
            On the other hand, if the variegated Protestant denominations were sincere, they should have straightforwardly declared that they are not at all willing to relinquish their basic Protestant principles, and that there are other causes that compel them to enter the dialogues. This, at any rate, is made evident by the downhill trend that their “Churches” have taken (ordination of women, marriage between homosexuals, etc.)
            C’.        O v e r s t a t i n g    l o v e.
            Given that insincerity and self-serving expediencies have poisoned the dialogues, which have themselves gradually become a series of endless and fruitless theological discussions, an about-face was attempted.  Dialogues were now re-named “dialogues of love”, both for the purpose of impressing, and in order to bypass the obstacle of dogmatic disputes.  “Love prevails”, they stress. “Love demands that we unite, even if there are dogmatic differences.”
            That is why the tactics in today’s dialogues is not to discuss those things that divide, but instead, those things that unite, thus giving a false impression of unity and a common faith. In the Ecumenical Synods however, the Fathers always discussed those things that divided.  The same applies today, in any dialogue between sides that have differences: They discuss the issues that separate them –which is why dialogues take place in the first place- and not the issues that unite them.
            To us Orthodox, Love and the Truth are inseparable notions.  A dialogue of love without the truth is a false and unnatural dialogue, whereas a dialogue of love “in the truth” would mean:  I am in a dialogue with the heterodox out of love, in order to highlight where their errors are situated and how they can be led to the Truth.  If I truly love them, I must tell them the Truth, as difficult or as painful as that may be.
            D’.       B l u n t  i n g   t h e   o r t h o d o x   c r i t e r i a.
            Also in the pathology of these dialogues is the blunting of the orthodox theological criteria, which is evidenced by the cultivation of an “ecumenical courtesy”, personal relations and friendship among the heterodox theologians.  “Faith” is no longer regarded as the Truth that saves, but only a collection of theoretical truths that are open to “accommodations”.
            The orthodox ecumenists maintain that: “We are only discussing; we are not changing our faith!”  Naturally, dialogue as an “opening of love” towards the other is pleasing to God. But the ecumenist dialogue, in the form it has taken today, is not a meeting in the truth, but in a “mutual acknowledgement”.  This means we are acknowledging the heterodox communities as “Churches”; that we are acknowledging that their dogmatic deviations merely constitute “legal expressions” of the same faith. But, in this way, we would be falling into the trap of dogmatic syncretism; we would be placing the Truth at the same level with deception; we would be equating light to darkness.
            Ε’.       C o m m o n   p r a y e r s
            By blunting their theological criteria, it is only natural that the orthodox ecumenists would participate without any reservations whatsoever in common displays of worship and prayer with the heterodox, which is often done, in the context of inter-Christian meetings.  They know that with this ecumenist co-spirituality, a suitable psychological climate is created, which is necessary for the promotion of their unification endeavors.
            However, the sacred Canons of our Church strictly prohibit common prayer with the heterodox. Because the heterodox do not have the same faith as the Orthodox; they believe in a different, warped Christ. That is why Saint John the Damascene refers to them as infidels:  “Whomsoever does not believe according to the tradition of the Catholic (overall) Church, is an infidel”.
            Common prayer is therefore forbidden, because it expresses participation in the faith of the one who is in co-prayer and gives him the false impression that he is not in a fallacious belief, in which case, he does not need to return to the Truth.
            F’.     I n t e r c o m m u n i o n.
            If the sacred Canons forbid common prayer with heretics, they forbid us even more to participate in their “sacraments”. But even in this point, we Orthodox did not appear to be consistent.
            In the framework of its ecumenist “opening”, the 2nd Vatican Synod proposed the so-called “Intercommunion” with the Orthodox; in other words, the Papists would be able to receive Communion in Orthodox churches and the Orthodox in Papist churches. In this way, both the Papists as well as the Orthodox ecumenists believe that the de facto union of Papism and Orthodoxy would gradually be realized, in spite of all their dogmatic differences.
            If a position such as this is justified by the Papists, from the perception they have of the Church and the Sacraments (created Grace etc.), to us Orthodox it is illogical and unacceptable. Our church has never regarded the divine Eucharist as a means of attaining unity, but always as its seal and its crown.
            Besides, the common Chalice presupposes a common faith. In other words, if an Orthodox receives communion in a papist church, it would signify that he is also receiving the papist faith.
 



[1] "Unia" is a socio-religious scheme that was fabricated by Papism, with the intent to Westernize the Christians of the East. It exploited many historical incidents of those Christians, and forced them into submission under papal authority. However, it simultaneously encouraged them not to change their ecclesiastic traditions (clergy's vestments, liturgical rituals, etc.) which would cause confusion, and also encouraged them to promote papist propaganda.
CHAPTER 9.
Collaboration in practical issues


            Another means for achieving the goals of Ecumenism is the inter-Christian collaboration in practical areas.  Ecumenists assert that the miscellaneous problems of our time (social, moral, environmental etc.) compel us to be united. 
            The Church has of course shown –and continues to show- an immense sensitivity towards all the problems of humanity; nevertheless, the common confrontation of those problems with heretics presents the following disadvantages:
            a) The voice of Orthodoxy, when mingled with other christian voices, loses its clarity and is unable to communicate to today’s society its own, unique way of life, which has a divine-human center, as opposed to the human centered way of life of the heterodox.
            b) The Church succumbs to the temptation of secularization, when it uses the secular practices of other Confessions in its social work, to the detriment of its redemptory message.  What today’s people are in need of, is not an improvement in their lives through a secularized Christianity - not even if it succeeds in eradicating every social plague – but their liberation from sin and their theosis within the true Body of Christ – the Orthodox Church.
            c) The Orthodox faithful, when they observe the heterodox collaborating with their own ecclesiastic leaders, are given the wrong impression that they also belong to the Church of Christ, despite the dogmatic differences.
CHAPTER 10.
Exchange of visits


            In recent years, ecumenist policy is also being implemented through the exchange of official visits between Confessions, which are realized mostly by top-ranking clergy.  These visits include addresses of praise, embracing, exchange of gifts, common meals, common prayer, common announcements and other courteous gestures.
            Specifically, from 1969 onwards, an annual, mutual participation has been sanctioned for Orthodox and Roman Catholics, for enthronement celebrations of Rome and Constantinople.
            Unfortunately, these meetings are not simple, visits of etiquette. Besides, the ecumenists themselves confess that with these common celebrations, a kind of ecclesiastic communion is being experienced, thanks to their mutual acknowledgement.
            However, our faithful nation, when observing these visits on the audio-visual media, is faced with an unpleasant surprise; they are scandalized, embittered, they wonder and they are concerned, especially when they listen to their pastors speaking in a most orthodox and patristic manner the one day, and the next, they see them behaving diplomatically in the presence of the heterodox.  But, we wonder, won’t a compromise such as this, in the matter of the Church’s Truth, regardless whether it is for the most sacred expedience, result in a costly and painful price?
CHAPTER 11.
The inter-religious evolution of Ecumenism


            The very profound orientation crisis that appeared quite soon in the Ecumenist Movement, forced it to firstly turn towards the confrontation of the people’s socio-political problems, thus abandoning theology as the path towards unity and the ensuing attempt at an opening towards the non-Christian religions. It has been admitting that all religions comprise different roads to salvation, all parallel to Christianity, and that the Holy Spirit acts within them as well.  Its slogan is the New Age tenet of:  “Believe what you want, only don’t assert that you have exclusivity to the truth and to the path of salvation”.
            So, it convenes inter-religious meetings, which are not ordinary scientific conventions –as their organizers claim- but are in fact congregations for the confession of unity on the basis of the belief in one God. This is why they frequently include common worship, where orthodox, heterodox and other religions pray together.  But the Triadic God of the Orthodox –the true and self-revealing God- is not the same as the whichever other “God” of the heterodox and other religions; in other words an imaginary “God” who was created and preserved by the religious needs of post-downfall mankind.
            Unfortunately, this inter-religious opening is also condoned by orthodox ecumenist hierarchs, who actually voice views such as the following:
            «The Ecumenist Movement, albeit of a Christian origin, must become a movement for all religions…All religions serve God and mankind. There is but one God…»[1].
            «Deep down, a church and a mosque both aspire to the same spiritual awarding of mankind[2].
            «In the Koran, Islam speaks of Christ, the Holy Mother; thus, we too must speak of Mohammed with courage and boldness. We must examine his history and his contribution to the preaching of the one God, as well as the lives of his disciples, who are the disciples of the one God…»[3].
            «Roman Catholics and Orthodox, Protestants and Jews, Buddhists and Confucians….we must all contribute towards the promotion of the spiritual principles of ecumenism, brotherhood and peace.   However, this can be achieved, only if we areunited in the spirit of the one God»[4].
            The basic aspiration of these inter-religious meetings is the creation of points of contact between all the religions, in order to facilitate the common confrontation of social and international problems.  This aspiration is also occasionally exploited by powerful secular potentates, by means of rallying religions for the sake of promoting their own, unlawful interests. This was clearly evident after the11th of September 2001, after which occurrence a swarm of  “commandeered” inter-religious meetings took place.
            But in circumstances like this, our Church is transformed into a supporter and maintainer of unlawfulness, instead of a “judge” and a “monitor” thereof.  It is entrapped in the secular perspective of the assorted religions, and is itself demoted to the level of a secular religion, with a self-serving and utilitarian character.  At the same time, it is compelled to violate its missionary duty, since it has been acknowledged –by its official representatives, no less- that all religions are “paths of salvation willed by God»![5]
            Besides, certain orthodox ecumenists have even reached the point of talking about peace, justice, freedom and other, purely spiritual commodities with a cold, secular language.  They suppress the fact that these “commodities” are the fruits of the Holy Spirit; divine gifts that are bestowed on a person’s spiritually active life in Christ, and not through any inter-religious meetings.
            It must of course be stressed that Orthodoxy is not a religion, not even the best.  It is a Church. It is the self-revelation and the manifestation of God in History. It is conscious of its ecumenicity and of the Truth of Christ that it possesses, and that is why it is not afraid of associating with non-Christians.  It does, however, acknowledge the boundaries of such associations -as defined by the holy Patristic Tradition- and its own sacramental experience.  For example, Saint Gregory Palamas conversed with the Ottoman Turks, under the harshest conditions of captivity, yet, he did not hesitate –at the risk of losing his life- to speak the truth and check their misguided belief. Besides, how did the holy Martyrs confront the idolaters, and the holy neo-Martyrs the Mohammedans? Didn’t they confess the Truth?  Could we ever imagine them praying together with the infidels? We would not have had any Martyrs, if that were the case!
            Our Church therefore refuses to sacrifice its uniqueness on the altar of other expediencies and accept the ecumenist slogan that «in every religion, behind the assorted names, the same God is being worshipped». It has the unswerving belief that man is saved only through Christ, according to the apostolic words:: «Salvation is not found in anyone else, for there is no other name under the heavens which has been given to mankind, in which we can be saved» (Acts, 4, 12).


[1] News Paper of Athens «Ορθόδοξος Τύπος», Aug.-Sept. 1968.
[2] Mag. «Επίσκεψις», No. 494, p. 23, Geneva 1993.
[3] Mag. «Pantens», No. 1, p. 59, Alexandria 1991.
[4] Mag. «Επίσκεψις», No. 511, σ. 28, Geneva 1994.
[5] Mag. «Επίσκεψις», No. 523, σ. 12, Geneva 1995.
CHAPTER 12.
What, finally, is Ecumenism?


            Having seen all its successive developments and its gradual distancing from its initial aims, the Orthodox faithful are justifiably wondering:  Hasn’t it become more than obvious, that the purpose of Ecumenism is NOT the unification of Christians, but the prevalence of a pan-Religion, the flattening of everything around, and the conversion of the Church of Christ into a “Religious people’s club”, a secular organization like the United Nations Organization, de-nerved and a-spiritual?
            So, how does our traditional Orthodoxy evaluate Ecumenism?  
            «Indeed, Ecumenism in the way the meaning of this term has prevailed, is of course a heresy, because it signifies the denial of the basic qualities of the orthodox faith, as is for example the acceptance of the branch theory; that is, that each Church supposedly possesses a part of the Truth and that all churches should become united, put all those portions of the truth on a table so that the Whole may be composed.  We believe that Orthodoxy is the One, Holy, Catholic (overall) and Apostolic Church. Full stop. There can be no discussion on this. Therefore, whoever asserts the opposite can be called an ecumenist and consequently be a heretic» (Archbishop of Athens Christodoulos, Interviewed by the Radio Station of the Church, on the 24-5-1998).
            «Ecumenism is a common name, for pseudo-Christians and the pseudo-Churches of Western Europe. All this pseudo-Christianity, these pseudo-churches, are nothing more than one heresy alongside another heresy. They are commonly referred to in the Gospel, with the name of pan-heresy (a fully-fledged heresy).   Why?  Because, throughout History, the various heresies had denied or distorted some of the characteristics of the God-human and Lord Jesus Christ; but these European heresies are removing the God-human altogether and have placed in His stead the European man.» (Archmandrite Justin Popovic).
            «Ecumenism is not a heresy and a pan-heresy, as it is usually called.  It is much worse than a pan-heresy.  Heresies were tangible enemies of the Church, and it was capable of confronting them and vanquishing them. Ecumenism, however, is indifferent to the dogmas and the dogmatic differences of the Churches.  It is a transcending, an amnesty, a disregard – not to mention a legalizing and a justification of heresies.  It is a wily adversary, and that is precisely where the mortal danger lurks» (Professor Andrew Theodorou).
CHAPTER 13.
Reactions to the Ecumenist movement


            Nowadays, in the realm of Orthodoxy, reactions against Ecumenism and its representatives are increasing rapidly. Numerous books, articles and criticisms are seeing the light of publicity, which express the anguished and agonized view that we are heading somewhere on the basis of a “plan” and in the “direction” of a Babylonian captivity of Orthodoxy, inside a multi-faceted and multi-named heresy.
            There is a not-so-negligible number of prominent orthodox clergymen and theologians who have been urging the immediate withdrawal of Orthodoxy from the Ecumenist Movement and its conventions, because they believe that its participation therein is not only fruitless, but is actually detrimental in many ways.
            Certain Churches have already departed from the World Council of Churches, while others are having serious doubts about their own participation. These doubts were also voiced during the Inter-orthodox Meeting in Thessaloniki in 1988, where, among other things, it was established that «after an entire century of orthodox participation in the Ecumenist Movement and half a century of its presence in the W.C.C……the chasm between the Orthodox and the Protestants has become even wider».
CHAPTER 14.
The participation of the faithful in the Ecumenist movement


            We know that the criterion of Orthodoxy continues to be the faithful and the pious.  Nobody – not even Patriarchs or Synods – can deviate them or silence their conscience. That is also why «no dialogue should take place, and no decision should be reached, if it is not condoned by the ever-vigilant conscience of the Church (meaning the charismatic clergy, laity, monks)» (Metropolitan of Nafpaktos, Hierotheos).
           Ecumenist dialogues, the way they are being conducted, are chiefly favored by circles of academic theology and by other ecclesiastic or other institutional entities that aspire to specific political, economic, public relations and projection benefits. They do not represent a demand of the ecclesiastic body, but are imposed “from outside” and “from higher up”.  This fact reveals a morbid phenomenon:  the autonomizing of the Orthodox Church’s administrational institutions of today. The ecclesiastic administration in other words has deviated from theological thought, but also from the views, the concerns and the experience of the ecclesiastic body.
            Thus, the people of God have no active participation in - nor are they responsibly and objectively informed about – these dialogues.  As it is, their decisions do not always bear the seal of authentic “synodicity”; they are usually made by specialized “professionals” of Ecumenism.  As characteristically testified by an Orthodox hierarch: «The Orthodox people know nothing about the Ecumenist Movement… but, then again, perhaps the Ecumenist Movement is also fortunate, inasmuch as the orthodox population is unaware of what is going on in Geneva»![i]
 



[i] Mag. «Εκκλησία», no. 13, σ. 500a, Athens 1994.
CHAPTER 15.
Our duty


            We are undoubtedly living in a time of world-shaping changes. Events –which are now being directed– are racing along at an incredible rate. Ecumenism is evolving, within the levelling plans of the Globalization that is being imposed by powerful socio-political centers.  Nobody really believes any more that Ecumenism can offer a visible solution to the hope for Christian unity. 
            As Orthodox Christians, we should neither float in the clouds, nor should we lack apprehension.  If we truly have a respect for peoples’ lives, if we truly ache for the people of the West, who have been tortured by their religious traditions, as well as for the people of the Orient, who are entrapped in demonic beliefs, we have a duty to remain focused in our Holy Church.  We have an obligation to preserve our paternal faith unadulterated, living it authentically in our daily struggle for personal sanctification and theosis.  The proper faith and a meticulous way of life will render us worthy witnesses of Orthodoxy and –why not?– worthy of martyrdom, if and when circumstances may demand it…
            The persistence in Orthodoxy - or in other words the veridicality of life - and the persistence in the Truth that liberates and saves, is not a form of egoism, fanaticism, or religious intolerance; it is an expression of the universal quality, the love and the philanthropy of the Orthodox Church. And it also comprises the ultimate potential that Orthodoxy can offer, for both a radical spiritual turnabout in the West, but also an outlet for the Orient, to escape from its captivity by false gods.
